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Introduction

The injunction in 1 Tim 2:12, “I do not permit a woman to teach or to 
exercise authority over a man,” occupies a central position in the con-
temporary debate on the role of women in the church. To this day, no 
agreement has been reached regarding the proper rendering of this pas-
sage. While exegetical and hermeneutical issues cannot be dealt with 
here, this study will seek to establish an accurate translation of the text.1 A 
new methodological approach will be taken, utilizing the Ibycus system. A 
search of extrabiblical Greek literature in the relevant time period will 
provide a significantly enlarged data base that will aid in the study of the 
syntactical construction found in 1 Tim 2:12. It is hoped that the clarified 
translation of this text will advance its proper interpretation.

  

—————————————
*This essay is reprinted with permission of Sheffield Academic Press from 

“Syntactical Background Studies to 1 Tim 2.12 in the New Testament and 
Extrabiblical Greek Literature,” Discourse Analysis and Other Topics in Biblical 
Greek (ed. Stanley E. Porter and D. A. Carson; JSNTSup 113; Sheffield: 
Sheffield Academic Press, 1995), 156–79.

1For a treatment that incorporates the findings of this study into a 
comprehensive interpretation of 1 Tim 2:12, see the various chapters in Women 
and the Church: A Fresh Analysis of 1 Timothy 2:11–15  (ed. Andreas J. 
Köstenberger, Thomas R. Schreiner, and H. Scott Baldwin; Grand Rapids: 
Baker, 1995).



The Recent Debate

The most disputed translational matter in 1 Tim 2:12 is the meaning of 
αυ θεντειν. It is this which occupies the bulk of this paper. Since this is the 
only instance in the entire New Testament and since the expression is 
also very rare in extrabiblical literature, certainty regarding its meaning 
remains elusive. Should αυ θεντειν be rendered as “to have or exercise 
authority” (NIV, NRSV, and NASB) or “to domineer or usurp authority” 
(NEB and KJV; cf. CEV)? If it is the former, this passage could be seen 
as supporting the claim that women should not be permitted to exercise 
authoritative teaching functions over men in the church. If it is the latter, 
1 Tim 2:12 would only prohibit women from teaching men “in a domi-
neering way.”

Word Studies
The primary approach taken to resolve this issue has been that of word 
studies.2 The most recent study by Baldwin, using the Ibycus system, con-
cludes that “to assume authority over” and “to rule” are the only mean-
ings for αυ θεντειν that are unambi~guous~ly attested for the period sur-
rounding the New Testament. However, due to the following factors word 
studies of αυ θεντειν need to be complemented by another approach.
 First of all, the number of occurrences of αυ θεντειν in literature 
roughly contemporary with the New Testament is very small. Baldwin 
gives only three references from the first century BCE to the second 
century CE where the verb αυ θεντειν occurs: Philodemus’ Rhetorica (first 
century BCE), Ptolemy’s Tetrabiblos (second century CE), and a non-
literary papyrus dated 27 BCE (BGU 1208). The scarcity of data should 
keep one from claiming certainty regarding the meaning of αυ θεντειν 
based on word studies alone.
 Also, word studies are not the hard science they are sometimes made 
out to be. They can help establish the lexical core of a given term, but 
they should not be used to exclude the possibility that a word can take on 
a certain connotation, i.e. in the case of αυ θεντειν a negative one, as some 
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2Cf. C. D. Osburn, “Authenteo (1 Timothy 2:12),” ResQ 25 (1982): 1–12; 

G. W. Knight, “Αυ θεντεω in Reference to Women in 1 Timothy 2.12,” NTS 30 
(1984): 143–57; L.E. Wilshire, “The TLG Computer and Further Research to 
Αυ θεντεω in 1 Timothy 2.12,” NTS 34 (1988): 120–34; and H. S. Baldwin, 
Chap. 3 and App. 2 in Women in the Church: A Fresh Analysis of 1 Timothy 
2:9–15 (ed. A. J. Köstenberger et al.; Grand Rapids: Baker, 1995).



have sought to argue.3

 Finally, modern linguistics cautions against absolutizing any one lexi-
cal equivalent for a given term. It is agreed that, ultimately, a word’s con-
text is determinative for its meaning. Since word studies deal with a finite 
number of contexts, they should not be expected to settle with certainty 
the meaning of a word in any possible context. Due to the limited contri-
bution of word studies, other creative approaches need to be explored. Is 
it possible that ου δε  as a coordinating conjunction joins two words in a 
particular syntactical pattern which could shed light on the meaning of 
these words?

Syntactical Analyses
The need for syntactical background studies to understand 1 Tim 2:12 
has been recognized by Payne and Moo, who engaged in a detailed inter-
change on the syntactical significance of ου δε  in 1 Tim 2:12.4 Payne has 
argued that ου δε  connects the two infinitives διδασκειν and αυ θεντειν “in 
order to convey a single coherent idea,” i.e. as a hendiadys, so that the 
rendering of the passage should be: “I do not permit a woman to teach in 
a domineering manner.”5 Moo, however, has maintained that, while ου δε  
“certainly usually joins “two closely related items,” it does not usually join 
together words that restate the same thing or that are mutually interpret-
ing.”6 He has concluded that, while teaching and having authority are 
closely related, “they are nonetheless distinct,” referring also to 1 Tim 3:2, 
4–5 and 5:17 which distinguish those concepts.7

 Indeed, Payne’s study is subject to improvement at several points:
 1. Payne studies only Paul. A more comprehensive study of ου δε  in 
the entire New Testament seems desirable to broaden the data base avail-
able for comparison.
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3Cf. e.g. G.W. Knight, The Role Relationship of Men and Women 

(Phillipsburg, NJ: Presbyterian and Reformed, rev. edn, 1985), 18, n. 1.
4Cf. P. B. Payne, “ου δε  in 1 Timothy 2:12,” presented at the Annual ETS 

Conference, November 21, 1986; D. J. Moo, “1 Timothy 2:11–15: Meaning and 
Significance,” TrinJ NS 1 (1980): 62–83; and idem, “The Interpretation of 1 
Timothy 2:11–15: A Rejoinder,” TrinJ NS 2 (1981): 198–222.

5Cf. Payne, “ου δε ,” 10.
6Cf. D. J. Moo, “What Does It Mean Not to Teach or Have Authority 

Over Men? 1 Timothy 2:11–15,” in J. Piper and W. Grudem (eds.), Recovering 
Biblical Manhood & Womanhood—A Response to Evangelical Feminism 
(Wheaton, IL: Crossway, 1991), 187.

7Cf. ibid.



 2. Payne studies all the occurrences of ου δε  in Paul, even where it 
joins nouns, not verbs. However, one should sharpen the focus by study-
ing the passages where ου δε  joins verbs, since that is the construction 
found in 1 Tim 2:12.8

 3. Payne does not consider uses of μηδε  in Paul or elsewhere in the 
New Testament. Only seven instances remain where Paul uses ου δε  to 
connect verbs (1 Cor 15:50; 2 Cor 7:12; Gal 1:17; 4:14; Phil 2:16; 2 
Thess 3:8; 1 Tim 6:16). References including μηδε  in writings traditionally 
attributed to Paul provide eight further examples alone (Rom 9:11, 16b; 
14:21; 2 Cor 4:2; Col 2:21; 2 Thess 2:2; 1 Tim 1:3–4; 6:17). Two of 
these, 1 Tim 1:3–4 and 6:17, occur in the same letter.
 4. Payne starts with the assumption that αυ θεντειν means “dom-
ineer.” However, the meaning of αυ θεντειν in 1 Tim 2:12 should not be 
merely asserted, but be established by an inductive study of all the 
instances of ου δε  joining verbs in the New Testament and extrabiblical 
Greek literature.
 5. Since Payne presupposes that αυ θεντειν means “domineer,” he 
concludes that “teach” and “domineer” by themselves are conceptually 
too far apart to be joined by ου δε  —which usually joins closely related 
terms—in a coordinating manner. Thus Payne views the second term 
joined by ου δε  in 1 Tim 2:12, αυ θεντειν, as subordinate to the first, 
διδασκειν. However, if αυ θεντειν were to mean “to have authority” rather 
than “to domineer,” it would be quite closely related to διδασκειν, “to 
teach.” In that case, consistent with Payne’s own observations on how 
ου δε  generally functions, ου δε  could well link the two closely related 
terms, “to teach” and “to have authority,” in a coordinating fashion. 
Payne’s argument is circular, and his conclusion is unduly predetermined 
by his presupposition regarding the meaning of αυ θεντειν.
 6. Payne’s terminology is ambiguous when he calls two terms “closely 
related.” He seems to use this terminology in the sense of “essentially 
one” so that he can conclude that in 1 Tim 2:12 “ου δε  joins together two 
elements in order to convey a single coherent idea.” However, as will be 
shown below, two terms can be “closely related” and yet be distinct. For 
example, Matt 6:20 refers to heaven “where thieves neither break in nor 
steal.” While “breaking in” and “stealing” are sequentially related and 
may be seen as components of essentially one event, i.e. burglary, the two 
activities are not so closely related as to lose their own distinctness. The 
burglar first breaks in, and then steals.
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8Studies of passages where ου δε  links nouns yield similar results as studies 

of instances where ου δε  connects verbs.



 7. Payne’s terminology categorizing the use of ου δε  is inconsistent. At 
the beginning of his study, he terms his second category “those which 
specify with greater clarity the meaning of one word or phrase by conjoin-
ing it with another word or phrase.”9 Yet in his conclusion, he calls the 
same category “ου δε  joins together two elements in order to convey a 
single coherent idea.”10 From beginning to end, Payne has subtly shifted 
from one definition of this crucial category to another. While his initial 
definition allows for terms to be closely related and yet distinct, Payne’s 
later categorization unduly narrows his earlier definition so that now 
closely related yet distinct terms seem excluded.
 8. Payne only notes translations that support his own understanding 
of 1 Tim 2:12, i.e. those that render αυ θεντειν with “domineer” or 
similarly negative connotations.11 However, he fails to observe that neither 
NASB, NRSV, nor NIV render the term with a negative connotation. 
The NASB has “exercise authority,” the NIV and NRSV translate 
αυ θεντειν with “to have authority.”12

Summary
The recent history of the debate has been dominated by word studies. 
However, the scarcity of αυ θεντειν and other factors limit the potential 
contribution of word studies in the present case. A syntactical analysis 
should therefore supplement such studies. As shown, the major syntacti-
cal study on the passage is subject to improvement. Therefore a fresh 
analysis of New Testament syntactical parallels to 1 Tim 2:12 in biblical 
and extrabiblical literature should be conducted.13
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9Cf. Payne, “ου δε ,” 1.
10Ibid., 10.
11Ibid.
12R. C. and C. C. Kroeger, I Suffer Not a Woman: Rethinking 1 Tim 

2:11–15 in Light of Ancient Evidence (Grand Rapids: Baker, 1991), 83–84 and 
189–92, have recently argued for the presence of an “infinitive of indirect 
discourse” in 1 Tim 2:12. These authors translate the passage as “I do not 
permit a woman to teach that she is the author of man,” finding here an allusion 
to gnostic teaching. However, none of the instances of “infinitives of indirect 
discourse” cited by the Kroegers includes ου δε . Moreover, a use of ου δε  similar 
to οτι is unsubstantiated in the New Testament or elsewhere.

13A few constraints should be noted. Although the title of this paper is 
“Syntactical Background Studies,” the conclusions drawn from the syntax as 
found in 1 Tim 2:12 will involve semantic judgments (especially in the two 
patterns of the usage of ου δε  which will be identified). There are also other 
syntactical and semantic issues raised by 1 Tim 2:12 that will not be dealt with in 
this study, such as the question whether α νδρο ς should be read with both 
διδασκειν and αυ θεντειν or exactly how the α λλα -clause at the end of v. 12 



Syntactical Parallels to 1 Tim 2:12 in the New Testament

The passage reads as follows: διδασκειν δε  γυναικι ου κ επιτρεπω ου δε  
αυ θεντειν α νδρο ς, α λλ’ ειναι εν η συχια . One can lay out the syntactical 
pattern found in 1 Tim 2:12 this way: (1) negated finite verb + (2) infini-
tive + (3) ου δε  + infinitive, and, if available, + (4) α λλα  + infinitive.14

 Strictly speaking, there is only one close syntactical parallel to 1 Tim 
2:12 in the New Testament, Acts 16:21, where the same construction, a 
negated finite verb + infinitive and ου δε  + infinitive, is found.15 However, 
if one allows for verbal forms other than infinitives to be linked by ου δε , 
fifty-two further passages can be identified. These can be grouped into 
two patterns of the usage of ου δε .

 Pattern #1 : two activities or concepts are viewed positively in and of 
themselves, but their exercise is prohibited or their existence denied 
due to circumstances or conditions adduced in the context.
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relates to the preceding clause and which verb should be supplied there. Even 
the verbal aspect or verb tense of the verbs involved will not be dealt with at this 
stage of this investigation since, as will become evident, the major thesis of this 
paper is not materially affected by the aspect or tense of the verbs.

14This syntactical pattern is not necessarily always found in this particular 
chronological order. For example, in 1 Tim 2:12, the first infinitive precedes the 
negated finite verb so that the order there is (2), (1), (3), and (4). However, a 
study of preceding infinitives in Pauline literature indicates that it is hard to find 
any consistent significance in preceding rather than following infinitives. Cf. the 
nineteen instances of preceding infinitives in Pauline writings, Rom 7:18; 8:8; 1 
Cor 7:36; 14:35; 15:50; 2 Cor 8:10; 11:30; 12:1; Gal 4:9,17; Phil 1:12; 2 Thess 
1:3; 1 Tim 2:12; 3:5; 5:11, 25; 6:7, 16; 2 Tim 2:13. At any rate, the central thesis 
of this paper is not affected by whether the first infinitive precedes or follows the 
negated finite verb. Likewise, the presence or absence of element (4) does not 
substantially affect the thesis of this paper.

15This is one major reason why, after screening less close syntactical 
parallels, this study will proceed to search extrabiblical Greek literature for more 
exact parallels involving, as in 1 Tim 2:12, two infinitives governed by a negated 
finite verb. However, the fact that, strictly speaking, there is only one close 
syntactical parallel to 1 Tim 2:12 in the New Testament, does not mean that 
New Testament passages where a negated finite verb governs two verb forms 
other than infinitives are without value for identifying general patterns of the 
usage of ου δε . Rather, the New Testament allows one to identify basic patterns 
of the usage of ου δε  that can then be tested and refined by resorting to 
extrabiblical Greek literature. This is the approach followed in the present study.



 Pattern #2 : two activities or concepts are viewed negatively and con-
sequently their exercise is prohibited or to be avoided or their exis-
tence is denied.

In both patterns, the conjunction ου δε  coordinates activities of the same 
order, i.e. activities that are either both viewed positively or negatively by 
the writer or speaker. The instances of Pattern #1 in the New Testament 
can be diagrammed as follows.

Table 7: Pattern #1 in the New Testament

Pattern #1: two activities or concepts are viewed positively in and of themselves, but their 
exercise is prohibited or their existence denied due to circumstances or conditions 
adduced in the context.

Matt 6:26 ου  σπειρουσιν (sow) ου δε  θεριζουσιν (harvest)
  ου δε  σψναγουσιν εις αποθη κας 
  (gather into barns)
Matt 6:28 ου  κοπιωσιν (labor) ου δε  νη θουσιν (spin)
Matt 7:6 Μη  δω τε (give) μηδε  βαλητε (throw)
Matt 7:18 ου  δυ ναται ποιειν (can yield) ου δε  ποιειν (yield)*
Matt 10:14 μη  δεξηται (receive) μηδε  ακουση  (listen)
Matt 13:13 ου κ ακουουσιν (hear) ου δε  συνιουσιν (understand)
Matt 22:46 ου δεις εδυ νατο αποκριθηναι ου δε  ετολμησεν επερωτησαι
 (could answer) (dared to ask)
Matt 23:13 ου κ εισερχεσθε (enter) ου δε  αφιετε εισελθειν (permit to
  enter)
Mark 6:11 μη  δεξηται (receive) μηδε  ακουσωσιν (listen;
  cf. Matt 10:14)**
Mark 8:17 ουπω νοειτε (understand) ου δε  συνιετε (understand)
Mark 13:15 μη  καταβα τω (go down) μηδε  εισελθα τω (enter)
Luke 6:44 ου  συλλεγουσιν (pick) ου δε  τρυγωσιν (gather)
Luke 12:24 ου  σπειρουσιν (sow) ου δε  θεριζουσιν (harvest;
  cf. Matt 6:26)
Luke 12:27 ου  κοπια (labor) ου δε  νη θει (spin; cf. Matt 6:28)
Luke 17:23 μη  απελθητε (depart) μηδε  διω ξητε (follow)
Luke 18:4 ου  φοβουμαι (fear [God]) ου δε  εντρεπομαι (care [about man])
John 14:17 ου  θεωρει (behold) ου δε  γινω σκει (know)
Acts 4:18 μη  φθεγγεσθαι (speak) μηδε  διδασκειν (teach)
Acts 9:9 ου κ εφαγεν (eat) ου δε  επιεν (drink)
Acts 16:21 ου κ εξεστιν παραδεχεσθαι  ου δε  ποιειν (practice)
 (accept) 
Acts 17:24–25 ου κ κατοικει (dwell) ου δε  θεραπευ εται (be served)
Acts 21:21 μη  περιτεμνειν (circumcise) μηδε  περιπατειν (walk [in customs])
Rom 9:11 μη πω γεννηθεντων (born) μηδε  πραξαντων (done)
Rom 9:16 ου  του  θελοντος (wishing) ου δε  του  τρεχοντος (running)
Rom 14:21 μη  φαγειν (eat) μηδε  πιειν (drink)
1 Cor 15:50 κληρονομησαι ου  δυ ναται ου δε  κληρονομει (inherit)*
 (can inherit) 
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Gal 1:16–17 ου  προσανεθεμην (consult) ου δε  α νηλθον (go up)
Col 2:21 μη  αψη  (touch) μηδε  γευση  μηδε  θιγη ς (taste,
  handle)

(Table continued on following page.)
(Table continued from preceding page.)

1 Tim 2:12 διδασκειν ου κ επιτρεπω  ου δε  αυθεντειν α νδρο ς (have
 (teach) authority over a man)
1 Tim 6:16 ειδεν ου δεις (see) ου δε  ιδειν δυ ναται (can see)
Heb 10:8 ου κ η θελησας (desire) ου δε  ευ δοκησας (be well-pleased)
1 John 3:6 ου χ εω ρακεν (see) ου δε  εγνωκεν (know)
Rev 12:8 ου κ ισχυσεν (prevail) ου δε  τοπος ευ ρεθη (place be found)*

Abbreviations: *=change of subject; **=change from sg. to pl. verb form; ***=used sub-
stantivally

A few examples illustrate this pattern. In Acts 16:21, the closest syntactical 
parallel to 1 Tim 2:12 in the New Testament, the two terms in the infini-
tive, παραδεχεσθαι and ποιειν, are conceptual parallels. Neither “accep-
ting” nor “practicing” carry negative connotations in and of themselves. 
However, due to circumstances indicated in the context, “being Romans,” 
the exercise of these otherwise legitimate activities is considered “not law-
ful.” In Acts 21:21, Paul is told that there are reports that he forbids Jews 
living among Gentiles to carry out two activities viewed positively by the 
speakers, circumcising their children and walking according to Jewish 
customs. And in Gal 1:16–17, Paul insists that, upon his conversion, he 
did not immediately consult with others nor go up to Jerusalem, two 
activities which are not intrinsically viewed negatively, to underscore that 
he had been divinely commissioned.
 The New Testament occurrences of Pattern #2 present themselves 
as follows.

Table 8: Pattern #2 in the New Testament

Pattern #2: two activities or concepts are viewed negatively and consequently their 
exercise is prohibited or their existence denied or to be avoided.

Matt 6:20 ου  διορυσσουσιν (break in) ου δε  κλεπτουσιν (steal)
Matt 12:19 ου κ ερισει (quarrel)  ου δε  κραυγασει (cry out)
Luke 3:14 μηδενα διασεισητε  μηδε  συκοφαντη σητε 
 (extort money) (accuse falsely)
Luke 12:33 κλεπτης ου κ εγγιζει  ου δε  διαφθειρει 
 (thief come near) (destroy; cf. Matt 6:20)*
John 4:15 μη  διψω  (thirst) μηδε  διερχωμαι α ντλειν (come to
  draw)
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John 14:27 μη  ταρασσεσθω (be troubled) μηδε  δειλια τω (be afraid)
Acts 2:27 ου κ εγκαταλειψεις (abandon) ου δε  δω σεις ιδειν διαφθοραν (give to
  see decay)

(Table continued on following page.)
(Table continued from preceding page.)

2 Cor 4:2 μη  περιπατουντες εν πανουργια  μηδε  δολουντες 
 (distort) (walk in deceit)
2 Cor 7:12 ου κ ενεκεν του  αδικη σαντος  ου δε  ενεκεν του  αδικηθεντος
  (the wrongdoer)   (the injured party)***
Gal 4:14 ου κ εξουθενη σατε   ου δε  εξεπτυσατε (scorn)
 (treat with contempt)
Phil 2:16 ου κ εις κενον εδραμον   ου δε  εις κενον εκοπιασα 
 (run in vain) (labor in vain)
2 Thess 2:2 μη  σαλευθηναι (become μηδε  θροεισθαι (become alarmed)
 unsettled)
2 Thess 3:7–8 ου κ η τακτη σαμεν (be idle)  ου δε  εφαγομεν (eat another’s food)
1 Tim 1:3–4 μη  ετεροδιδασκαλειν  μηδε  προσεχειν μυ θοις
 (teach error)      (pay attention to myths)
1 Tim 6:17 μη  υψηλοφρονειν (be arrogant) μηδε  η λπικεναι επι πλου του (put
  hope in wealth)
Heb 12:5 μη  ολιγω ρει (despise) μηδε  εκλυου (consider lightly)
Heb 13:5 ου  μη  α νω  (leave) ου δ’ ου  μη  εγκαταλιπω (forsake)
1 Pet 2:22 αμαρτιαν ου κ εποιησεν  ου δε  ευ ρεθη δολος (deceit be
 (commit sin) found)*
1 Pet 3:14 μη  φοβηθητε (be afraid) μηδε  ταραχθητε (be disturbed)
Rev 7:16 ου  πεινασουσιν (hunger) ου δε  διψη σουσιν (thirst)

Abbreviations: *=change of subject; **=change from sg. to pl. verb form; ***=used sub-
stantivally

 The following examples demonstrate the second pattern, the 
prohibition or denial of two activities which are viewed negatively by the 
writer or speaker. In John 4:15, the Samaritan woman expresses her 
desire to avoid two things she views negatively, thirsting and having to 
come to the well to draw water. In 1 Thess 3:7–8, Paul denies that, at his 
previous visit, he had engaged in two activities which he views negatively, 
being idle and eating another’s food. A passage in the epistle under con-
sideration, 1 Tim 1:3–4, indicates the instruction to Timothy to com-
mand certain ones to avoid two activities the author views negatively, 
teaching error and holding to myths and endless genealogies. Later in the 
same epistle, in 1 Tim 6:17, one finds the instruction to Timothy to com-
mand the rich in his congregation to avoid two things viewed negatively by 
the writer, being arrogant and setting their hope on the uncertainty of 
riches.
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 These examples set forth the New Testament evidence that ου δε  
joins terms that denote activities that are either both viewed positively or 
negatively by the writer or speaker.16 The implications of this observation 
for 1 Tim 2:12 will be explored after the extrabiblical parallels preceding 
or contemporary with the New Testament have been considered as well.

Syntactical Parallels to 1 Tim 2:12 in Extrabiblical Greek Literature

The Ibycus system provides the modern scholar with unprecedented 
opportuni~ties in the study of ancient literature. Without the Ibycus sys-
tem, this study would not have been possible. The more common use of 
the Ibycus traces the occurrence of a certain term in a large number of 
ancient writings, usually for the purpose of word studies and comparisons. 
However, this system has the capacity of producing more than word sear-
ches. Although the word entries are not tagged, i.e. not semantically 
defined, the Ibycus, properly managed, is capable of string searches (the 
search for two or more terms used in conjunction with one another in a 
given writing).
 In the present scenario, the search pattern presented itself as follows: 
ου , ου κ, or ου χ and ου δε . The system thus flags all instances where a neg-
ative and ου δε  are used in the same context. Since the Ibycus system 
operates with a context of about three lines, some of the references have 
the negative and ου δε  occur too far apart or even in different clauses 
altogether, so that a manual weeding out of the references is necessary. 
Furthermore, since it seemed wise to limit the search to negated finite 
verbs + infinitive + ου δε  + infinitive, instances where the negative 
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16The following subcategories of this basic pattern may be identified: 1. 

Synonymous Concepts: Matt 7:18; Mark 8:17; John 14:27; Acts 2:27; 1 Cor 
15:50; Gal 4:14; Phil 2:16; 2 Thess 2:2; 1 Tim 6:16; Heb 10:8; 12:5; 13:5; 1 Pet 
3:14; 2. Conceptual Parallels: Matt 6:28=Luke 12:27; Matt 7:6; 10:14=Mark 
6:11; Matt 12:19; Luke 3:14; 6:44; 18:4; John 14:17; Acts 4:18; 17:24–25; Rom 
9:16; 2 Cor 4:2; Col 2:21; 2 Thess 3:7–8; 1 Pet 2:22; 1 John 3:6; Rev 12:8; 3. 
Complementary Concepts: Acts 9:9; Rom 14:21; 2 Cor 7:12; Rev 7:16; 4. 
Sequential Concepts: Matt 6:20,26=Luke 12:24; Matt 13:13; Mark 13:15; Luke 
12:33; 17:23; John 4:15; Rom 9:11; 5. Ascensive Concepts: Matt 22:46; 23:13; 
Acts 16:21; 6. Specific to General or General to Specific: a. Specific to General: 
Acts 21:21; 1 Tim 2:12; b. General to Specific: Gal 1:16–17; 1 Tim 1:3–4; 6:17. 
Note that there may be some overlap between these categories so that they 
should not be understood to be totally mutually exclusive but rather as indicating 
the most likely emphasis on the relationship between the two concepts linked by 
ου δε .



modifies, say, a participle, also need to be eliminated. Most importantly, 
however, only a small fraction of the passages printed out by the Ibycus 
system are instances where the negated finite verb as well as ου δε  are gov-
erning infinitives (as opposed to, for example, two finite verbs, or a finite 
verb and two or more nouns). Finally, the system also gives references of 
the relative pronoun ου , and instances where the subjects tied to ου  and 
ου δε  are different.
 An extraordinary amount of work is required to extract from the ini-
tial printout the references relevant for the present study. In order to 
arrive at the forty-eight syntactical parallels to 1 Tim 2:12, about three 
hundred pages of data had to be sifted, with each page including about 
ten passages, for a total of about three thousand references. Thus only 
one out of sixty references, or about 1.5 %, were true syntactical parallels 
to 1 Tim 2:12. While this may appear to be an excessive amount of data 
and work for a relatively small collection of passages, the results are worth 
the effort, since this study provides for the first time exhaustive back-
ground data for the syntactical study of 1 Tim 2:12. The Ibycus system 
has enabled the researcher to study all the extant Greek literature directly 
relevant for the study of the syntax used in 1 Tim 2:12 (i.e. literature from 
the third century BCE until the end of the first century CE)—the LXX, the 
papyri and inscriptions available on the Ibycus, and all the extant works of 
Polybius, Dionysius Halicarnassensis, Diodorus Siculus, Josephus, Philo, 
and Plutarch.
 Following is the list of syntactical parallels to 1 Tim 2:12:

LXX:
  1. 1 Macc 15:14: και εκυκλωσεν τη ν πολιν, και τα  πλοια απο  θαλασσης συνηψαν, 

και εθλιβε τη ν πολιν απο  της γης και της θαλασσης, και (1) ουκ ειασεν 
ου δενα (2) εκπορευεσθαι (3) ουδε εισπορευεσθαι.17

  2. Sir 18:6: (1) ουκ εστιν (2) ελαττω σαι (3) ουδε  προσθειναι, και ου κ εστιν 
εξιχνιασαι τα  θαυμασια του  κυριου.18

  3. Isa 42:24b: ου χι ο  θεο ς, ω  η μαρτοσαν αυ τω  και (1) ουκ εβουλοντο εν ταις οδοις 
αυ του  (2) πορευεσθαι (3) ουδε ακουειν του  νομου αυ του;19
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17He surrounded the city, and the ships joined battle from the sea; he 

pressed the city hard from land and sea, and (1) permitted no one (2) to leave (3) 
or enter it. This translation is taken from Bruce M. Metzger, The Apocrypha of 
the Old Testament (New York: Oxford University Press, 1977).

18[Who can measure his majestic power? And who can fully recount his 
mercies?] (1) It is not possible (2) to diminish (3) or increase them, nor is it 
possible to trace the wonders of the Lord (trans. Metzger, Apocrypha).

19[Who gave Jacob up for spoil, and Israel to plunderers?] Was it not God, 
against whom they have sinned, and in whose ways (1) they were not willing (2) 
to walk (3) nor to obey my law (own trans.)? 



  4. Ezek 44:13: και (1) ουκ εγγιουσι προ ς με του  (2) ιερατευειν μοι (3) ουδε του  
προσα γειν προς τα  αγια υιων του  Ισραηλ ου δε  προς τα  αγια τω ν αγιων μου 
και λη μψονται α τιμιαν αυ τω ν εν τη  πλανη σει, η  επλανη θησαν.20

  5. DanTh 5:8: και εισεπορευοντο παντες οι σοφοι του  βασιλεως και (1) ουκ 
ηδυναντο τη ν γραφη ν (2) αναγνω ναι (3) ουδε τη ν συ γκρισιν γνωρισαι τω  
βασιλει.21

Inscriptions:
  6. Attica.IG II(2).11589 (third century BCE): . . . (1) ουκ ανσχετο (2) δω ρα 

δεχεσθαι (3) ουδε κλυειν ικετου Τισαμενοιο πατρο ς.22

  7. PZenPestm.21 (246 BCE): Νικων δε  ο  κρινομενος προς Αντιπατρον (1) ουκ 
εφατο (2) ειληθεναι το  παιδα ριον παρ’ αυ τω ν (3) ουδε  εχειν αυ το  
παρευρεσει ου δεμιαι.23

Polybius (202–120 BCE):
  8. Hist. II.56.10: (1) δει τοιγαρου ν ου κ (2) ε κπλη ττειν το ν συγγραφε α 

τερατευο μενον δια  τη ς ιστοριας του ς ε ντυγχα νοντας (3) ουδε  του ς 
ε νδεχομε νους λο γους ζητειν και τα  παρεπο μενα τοις υ ποκειμε νοις 
εξαριθμεισθαι, καθαπερ οι τραγω διογραφοι, τω ν δε  πραχθεντων και 
ρηθεντων κατ’ αλη θειαν αυ τω ν μνημονευ ειν παμπαν, καν πανυ μετρια 
τυγχανωσιν οντα.24

  9. Hist. V.10.5: (1) ου  γαρ επ’ απωλεια  δει και αφανισμω  τοις α γνοη σασι (2) 
πολεμειν του ς α γαθου ς ανδρας, αλλ’ επι διορθω σει και μεταθεσει τω ν 
η μαρτημενων, (3) ουδε συναναιρειν τα  μηδεν αδικουντα τοις η δικηκοσιν, 
αλλα  συσσω ζειν μαλλον και συνεξαιρεισθαι τοις α ναιτιοις του ς δοκουντας 
αδικειν.25
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20And (1) they shall not come near to Me (2) to serve as a priest to Me, (3) 

nor to approach any of the holy things of the sons of Israel, nor to the holiest of 
my holy things; but they shall bear their dishonor in their shame by which they 
were deceived (own trans.). 

21Then all the king’s wise men came in, but (1) they could not (2) read the 
inscription (3) [n]or make known its interpretation to the king (trans. Metzger, 
Apocrypha).

22. . . (1) he did not stand up (2) to receive gifts (3) nor to give ear to the 
suppliant, Tisamenoios the father [or: the father of Tisamenoios] (own trans.).

23Nikon the judge (1) did not say to Antipater (2) to take the boy from 
them (3) nor to hold him under any pretense (own trans.).

24A historical author (1) should not (2) try to thrill his readers by such 
exaggerated pictures, (3) nor should he, like a tragic poet, try to imagine the 
probable utterances of his characters or reckon up all the consequences 
probably incidental to the occurrences with which he deals, but simply record 
what really happened and what really was said, however commonplace (this and 
the following translations are taken from the Loeb Classical Library series).

25For good men (1) should not (2) make war on wrong-doers with the 
object of destroying and exterminating them, but with that of correcting and 
reforming their errors, (3) nor should they involve the guiltless in the fate of the 
guilty, (4) but rather extend to those whom they think guilty the mercy and 
deliverance they offer to the innocent.



 10. Hist. VI.15.8: . . . του τους (1) ου  δυνανται (2) χειριζειν, ω ς πρεπει, ποτε  δε  το  
παραπαν (3) ουδε συντελειν . . .26

 11. Hist. XXX.5.8.4–6: . . . (1) ου κ εβου λοντο (2) συνδυα ζειν (3) ου δε  
προκαταλαμβανειν σφας αυ του ς ορκοις και συνθη καις, (4) αλλ’ ακεραιοι 
διαμενοντες κερδαινειν τας εξ εκαστων ελπιδας.27

 12. Hist. XXX.24.2.3–4: . . . (1) ου  δοκουσι δε  (2) γινω σκεσθαι παρα  τοις 
α παντω σιν (3) ου δε  συνορασθαι διο τι λε λυνται σαφω ς, ε α ν μη  τι 
παραλογον ποιωσι και τω ν αλλων εξηλλαγμενον.28

 13. Hist. XXXI.12.5–6: . . . τη ν δε  συ γκλητον (1) ου  τολμησειν ετι (2) βοηθειν (3) 
ουδε συνεπισχυειν τοις περι τον Λυσιαν τοιαυτα διεργασαμενοις.29

Dionysius Halicarnassensis (first century BCE):
 14. De Thucydide 7.13–15: Θουκυδιδη  δε  τω  προελομενω  μιαν υ πο θεσιν, η  

παρεγινετο αυ το ς, (1) ουκ ηρμοττεν (2) εγκαταμισγειν τη  διηγη σει τα  
θεατρικα ς γοητειας (3) ου δε  προ ς τη ν α γα την α ρμο ττεσθαι τω ν 
α ναγνωσομενων, ην εκειναι πεφυκασι φερειν αι συνταξεις, (4) αλλα  προς 
τη ν ω φελειαν . . .30

 15. Antiqu. Rom. 10.12.3–5: . . . η  ω ς (1) ου  δει (2) κοινωνειν (3) ουδε παρειναι τη  
ζητη σει του ς α νειληφο τας τη ν του  δη μου αρχη ν.31

 16. De Comp. Verb. 23:2–5: (1) ου  ζητει καθ’ εν εκαστον ονομα εκ περιφανειας (2) 
ορασθαι (3) ουδε εν εδρα  παντα βεβηκεναι πλατεια  τε και ασφαλει ουδε 
μακρου ς του ς μεταξυ  αυ τω ν ειναι χρονους.32
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26[For the processions they call triumphs, in which the generals bring the 

actual spectacle of their achievements before the eyes of their fellow-citizens,] (1) 
cannot (2) be properly organized and sometimes even cannot (3) be held at all, 
[unless the senate consents and provides the requisite funds.]

27[As they wished none of the kings and princes to despair of gaining their 
help and alliance,] (1) they did not desire (2) to run in harness with Rome (3) 
and engage themselves by oaths and treaties, (4) but preferred to remain 
unembarras~sed and able to reap profit from any quarter.

28[The inhabitants of Peraea were like slaves unexpectedly released from 
their fetters, who, unable to believe the truth, take longer steps than their natural 
ones] and (1) fancy that those they meet will (2) not know (3) and see for certain 
that they are free unless they behave in some strange way and differently from 
other men.

29[For the Syrians would at once transfer the crown to him, even if he 
appeared accompanied only by a single slave,] while the senate (1) would not go 
so far as (2) to help (3) and support Lysias after his conduct.

30Thucydides, however, chose a single episode in which he personally 
participated: (1) it was therefore inappropriate for him (2) to adulterate his 
narrative with entertaining fantasies (3) or to arrange it in a way which would 
confuse his readers, as his predecessors’ compositions would naturally do. (4) 
His purpose was to benefit his readers . . .

31 . . . or that the magistrates of the populace (1) ought not (2) to take part 
in or (3) be present at the inquiry.

32[The polished style of composition, which I placed second in order, has 
the following character.] (1) It does not intend each word (2) to be viewed from 
all sides, (3) nor that every word shall stand on a broad, firm base, nor that the 
intervals of time between them shall be long . . .



Diodorus Siculus (c. 40 BCE):
 17. Bibl. Hist. 3.30.2.8–9: (1) ου  χρη  δε  (2) θαυμα ζειν (3) ουδε απιστειν τοις 

λεγομενοις, πολλα  του των παραδοξο τερα κατα  πασαν τη ν οικουμενην 
γεγονο τα δια  της αληθους ιστοριας παρειληφο τας.33

 18. Bibl. Hist. 3.37.9.1–4: διοπερ τηλικου του μεγεθους ο φεως εις οψιν κοινη ν 
κατηντηκο τος (1) ουκ αξιον (2) απιστειν τοις Αιθιοψιν (3) ουδε μυθον (4) 
υπολαμβανειν το  θρυλουμενον υ π’ αυ τω ν.34

Josephus (37–100 CE):
 19. Ap. 2.6.1–3: (1) εστι μεν ουν ου  ραδιον αυ του  (2) διελθειν τον λογον (3) ουδε 

σαφω ς γνω ναι τι λεγειν βου λεται.35

 20. Ap. 2.212.1–2: (1) ου  γαρ εα τη ν γην αυ τω ν (2) πυρπολειν (3) ουδε τεμνειν 
ημερα δενδρα, αλλα  και σκυλευειν απειρηκε του ς εν τη  μαχη  πεσοντας και 
τω ν αιχμαλω των προυνοησεν.36

 21. BJ 5.199.3–5: κατα  γαρ τας αλλας (1) ουκ εξην (2) παρελθειν γυναιξιν, αλλ’ (3) 
ουδε κατα  τη ν σφετεραν υπερβηναι το  διατειχισμα.37

 22. Ant. II.116.3–5: ω ς (1) ου  προσηκε μεν αυ τον περι ταδελφου  (2) δεδιεναι (3) 
ουδε τα  μη  δεινα  δι’ υ ποψιας λαμβανειν . . .38

 23. Ant. VI.20.3–5: (1) ουκ (2) επιθυμειν ελευθεριας (1) δει μονον, αλλα  και ποιειν 
δι’ ω ν αν ελθοι προς υμας, (3) ουδε βουλεσθαι μεν απηλλαχθαι δεσποτω ν 
επιμενειν δε  πρα ττοντας εξ ω ν ουτοι διαμενουσιν.39

 24. Ant. VI.344.5–6: . . . (1) ουκ εγνω (2) φυγειν αυ τον (3) ουδε φιλοψυχη σας 
προδουναι με ν του ς οικειους τοις πολεμιοις καθυβρισαι δε  το  τη ς 
βασιλειας α ξιωμα, αλλα  . . .40
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33(1) Nor is there any occasion (2) to be surprised at this statement (3) or to 

distrust it, since we have learned through trustworthy history of many things 
more astonishing than this which have taken place throughout all the inhabited 
world.

34Consequently, in view of the fact that a snake of so great a size has been 
exposed to the public gaze, (1) it is not fair (2) to doubt the word of the 
Ethiopians (3) or to assume that the report which they circulated far and wide 
was a mere fiction.

35His argument (1) is difficult (2) to summarize and his meaning (3) to 
grasp.

36(1) He does not allow us (2) to burn up their country (3) or to cut down 
their fruit trees, and forbids even the spoiling of fallen combatants . . .

37For women (1) were not permitted (2) to enter by the others (3) nor yet 
to pass by way of their own gate beyond the partition wall.

38[Judas, ever of a hardy nature, frankly told him] that (1) he ought not (2) 
to be alarmed for their brother (3) nor harbour suspicions of dangers that did 
not exist.

39. . . (1) ye ought not to be content (2) to yearn for liberty, but should do 
also the deeds whereby ye may attain it, (3) nor merely long to be rid of your 
masters, while continuing so to act that they shall remain so.

40[For he, although he knew of what was to come and his impending death, 
which the prophet had foretold,] yet (1) determined not (2) to flee from it (3) or, 
by clinging to life, to betray his people to the enemy and dishonour the dignity of 
kingship; instead . . .



 25. Ant. VII.127.1–3: Τουτο το  πταισμα του ς Αμμανιτας (1) ουκ επεισεν (2) ηρεμειν 
(3) ουδε μαθοντας του ς κρειττονας ησυχιαν αγειν, (4) αλλα  πεμψαντες προς 
Χαλαμαν . . .41

 26. Ant. XIV.346.1–3: ο  δε  Υρκανο ν (2) α πολιπειν (1) ουκ η ξιου (3) ουδε  
παρακινδυνευειν ταδελθω .42

 27. Ant. XV.165.3–4: ο  μεν γαρ Υρκανος επιεικεια  τροπου και το τε και τον αλλον 
χρονον (1) ουκ ηξιου (2) πολυπραγμονειν (3) ουδε νεωτερων απτεσθαι.43

Philo (c. 25 BCE–40 CE):
 28. Posterity and Exile of Cain 84.5–7: (1) ου  γαρ (2) αναπτηναι, θησιν, εις ου ρανον 

(3) ουδε περαν θαλασσης αφικεσθαι (1) δει κατα  ζη τησιν του  καλου .44

Plutarch (40–120 CE):
 29. Rom. 9.2.4–5: οτι γαρ (1) ουκ ηξιουν οι τη ν Αλβην οικουντες (2) αναμιγνυναι 

του ς αποστα τας εαυτοις (3) ουδε προσδεχεσθαι πολιτας . . .45

 30. Cor. 27.4.1: τα  γαρ αλλα παντα λυμαινομενος και διαφθειρων, του ς εκεινων 
α γρου ς ισχυρω ς εφυ λαττε, και (1) ουκ εια (2) κακουργειν (3) ουδε  
λαμβανειν εξ εκεινων ου δεν.46

 31. Tim. 37.2.1: ω ν Λαφυστιου μεν αυ τον προ ς τινα δικην κατεγγυω ντος (1) ουκ 
εια (2) θορυβειν (3) ουδε κωλυειν του ς πολιτας.47

 32. Comp. Arist. et Cat. 4.2.1: (1) ου  γαρ εστι (2) πρα ττειν μεγαλα φροντιζοντα 
μικρω ν, (3) ουδε πολλοις δεομενοις βοηθειν πολλω ν αυ τον δεομενον.48

 33. Pyrrh. 33.6.4: σπασαμενον γαρ το  ξιφος η  κλιναντα λογχην (1) ουκ ην (2) 
αναλαβειν (3) ουδε καταθεσθαι παλιν, αλλ’ εχω ρει δι’ ω ν ετυχε τα  τοιαυτα 
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41This defeat (1) did not persuade the Ammanites (2) to remain quiet (3) or 

to keep the peace in the knowledge that their enemy was superior. (4) Instead 
they sent to Chalamas . . .

42Phasael, however, (1) did not think it right (2) to desert Hyrcanus (3) or to 
endanger his brother.

43Now Hyrcanus because of his mild character (1) did not choose either 
then or at any other time (2) to take part in public affairs (2) or start a revolution 
. . . (Note that “to take part in public affairs” is not as neutral as this translation 
might suggest. Cf. Liddell & Scott, 1442: πολυπραγματεω: “mostly in bad sense, 
to be a meddlesome, inquisitive busybody; esp. meddle in state affairs, intrigue.”)

44‘For (1) it is not necessary,’ he says, (2) ‘to fly up into heaven, (3) nor to 
get beyond the sea in searching for what is good.’

45For that the residents of Alba (1) would not consent (2) to give the 
fugitives the privilege of intermarriage with them, (3) nor even receive them as 
fellow-citizens [is clear].

46For while he maltreated and destroyed everything else, he kept a vigorous 
watch over the lands of the patricians, and (1) would not suffer anyone (2) to hurt 
them (3) or take anything from them.

47Of these, Laphystius once tried to make him give surety that he would 
appear at a certain trial, and Timoleon (1) would not suffer the citizens (2) to 
stop the man (3) by their turbulent disapproval [lit.: nor to prevent him].

48(1) It is impossible for a man (2) to do great things when his thoughts are 
busy with little things; (3) nor can he aid the many who are in need when he 
himself is in need of many things.



παντα, και περιπιπτοντες αλλη λοις εθνησκον.49

 34. Ages. 32.3.3–4: επει δε  φιλοτιμουμενος ο  Επαμεινω νδας εν τη  πολει μαχην 
συναψαι και στησαι τροπαιον (1) ουκ ισχυσεν (2) εξαγαγειν (3) ουδε  
προκαλεσασθαι τον Αγησιλαον, εκεινος μεν α ναζευ ξας παλιν επορθει τη ν 
χω ραν.50

 35. Quom. Adul. 64.E.7–8: Ορας τον πιθηκον; (1) ου  δυναται τη ν οικιαν (2) 
φυλα ττειν ω ς ο  κυων, (3) ουδε βαστα ζειν ω ς ο  ιππος, ουδ’ αρουν τη ν γην ω ς 
οι βοες.51

 36. Cons. ad Apoll. 115.E.3.: α νθρω ποις δε  παμπαν (1) ουκ εστι (2) γενεσθαι το  
παντων αριστον (3) ουδε μετασχειν της του  βελτιστου φυσεως (αριστον 
γαρ πασι και πασαις το  μη  γενεσθαι).52

 37. Reg. et Imp. Apopht. 185.A.2: προς δε  του ς θαυμαζοντας τη ν μεταβολη ν ελεγεν 
ω ς “(1) ουκ εα  με (2) καθευ δειν (3) ουδε  ρ α θυμειν το  Μιλτια δου 
προπαιον.”53

 38. Act. Rom. et Graec. 269.D.8–9: (1) ου  δει δε  τω ν η μερω ν τον ακριβεστατον 
αριθμον (2) διω κειν (3) ουδε το  παρ’ ολιγον συκοφαντειν . . .54

 39. Act. Rom. et Graec. 273.E.9–10: Δια  τι τοις μη  στρατευομενοις μεν ε ν 
στρατοπεδω  δ’ αλλως α ναστρεφομενοις (1) ουκ εξην ανδρα (2) βαλειν 
πολεμιον (3) ουδε τρω σαι;55

 40. Act. Rom. et Graec. 291.B.3–4: Δια  τι τοις ιερευσι του τοις αρχη ν (1) ουκ εφειτο 
(2) λαβειν (3) ουδε μετελθειν;56
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49For when a man had drawn his sword or poised his spear, (1) he could 

not (2) recover (3) or sheathe his weapon again, but it would pass through those 
who stood in its way, and so they died from one another’s blows.

50Epaminondas was ambitious to join battle in the city and set up a trophy 
of victory there, but since (1) he could (2) neither force (3) nor tempt Agesilaus 
out of his positions, he withdrew and began to ravage the country.

51You must have noticed the ape. (1) He cannot (2) guard the house like 
the dog, (3) nor carry a load like the horse, nor plough the land like oxen.

52But for men (1) it is utterly impossible (2) that they should obtain the best 
thing of all, (3) or even have any share in its nature (for the best thing for all men 
and women is not to be born).

53[Themistocles while yet in his youth abandoned himself to wine and 
women. But after Miltiades, commanding the Athenian army, had overcome the 
barbarians at Marathon, never again was it possible to encounter Themistocles 
misconducting himself.] To those who expressed their amazement at the change 
in him, he said that “the trophy of Miltiades (1) does not allow me (2) to sleep 
(3) or to be indolent.”

54But (1) we must not (2) follow out the most exact calculation of the 
number of days (3) nor cast aspersions on approximate reckoning [since even 
now, when astronomy has made so much progress, the irregularity of the moon’s 
movements is still beyond the skill of mathematicians, and continues to elude 
their calculations].

55Why were men who were not regularly enlisted, but merely tarrying in 
the camp, (1) not allowed (2) to throw missiles at the enemy (3) or to wound 
them?

56Why were these priests (1) not allowed (2) to hold office (3) nor to solicit 
it?



 41. De E Apud Delph. 385.A.9: . . . (1) ουκ ην ευ πρεπες (2) παρα γειν (3) ουδε 
παραιτεισθαι.57

 42. De Def. Orac. 426.B.1: (1) ου  γαρ ω ς σμη νους η γεμο νας δει (2) ποιειν 
α νεξο δους (3) ου δε  φρουρειν συγκλεισαντας τη  υ λη  μα λλον δε  
συμφραξαντας.58

 43. De Tranqu. Anim. 474.A.12: (1) ου  δει τοις ετεροις (2) εξαθυμειν (3) ουδ’ 
απαγορευειν.59

 44. De Tranqu. Anim. 475.D.3: οθεν (1) ου  δει πανταπασιν (2) εκταπεινουν (3) ουδε 
καταβαλλειν τη ν φυσιν . . .60

 45. Quaest. Conviv. 706.D.5: ε ρω ντι με ν γα ρ πολυτελους (1) ουκ εστι τη ν 
Πηνελοπην (2) προσαγαγειν (3) ουδε συνοικισαι τη ν Πανθειαν.61

 46. Quaest. Conviv. 711.E.3: ωσθ’ ο  οινος η μας (2) αδικειν (1) ουκ εοικεν (3) ουδε 
κρατειν.62

 47. Aetia Phys. 918.B.4: . . . η  δ’ αγαν περιψυξις πηγνυουσα τας οσμας (1) ουκ εα 
(2) ρ ειν (3) ουδε κινειν τη ν αισθησιν;63

 48. Brut. Rat. 990.A.11: . . . και (1) ουκ εα (2) θιγειν (3) ουδε λυπησαι τη ν γευσιν 
αλλα  διαβαλλει και κατηγορει τη ν φαυλο τητα πριν η  βλαβηναι.64
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57[On many other occasions when the subject had been brought up in the 

school I had quietly turned aside from it and passed it over, but recently I was 
unexpectedly discovered by my sons in an animated discussion with some 
strangers, whom, since they purposed to leave Delphi immediately,] (1) it was 
not seemly (2) to try to divert from the subject, nor was it seemly for me (3) to 
ask to be excused from the discussion [for they were altogether eager to hear 
something about it].

58[Yet such an organization is altogether appropriate for the gods.] For (1) 
we must not (2) make them unable to go out, like the queens in a hive of bees, 
(3) nor keep them imprisoned by enclosing them with matter, or rather fencing 
them about with it . . .

59(1) We should not (2) be disheartened (3) or despondent in adversity [but 
like musicians who achieve harmony by consistently deadening bad music with 
better and encompassing the bad with the good, we should make the blending of 
our life harmonious and conformable to our own nature].

60Therefore (1) we should not altogether (2) debase (3) and depreciate 
Nature [in the belief that she has nothing strong, stable, and beyond the reach of 
Fortune, but, on the contrary, . . . , we should face the future undaunted and 
confident . . .].

61If a man has a passion for a costly harlot, (1) we cannot (2) bring 
Penelope on stage, (3) nor marry Pantheia to him [but it is possible to take a 
man who is enjoying mimes and tunes and lyrics that are bad art and bad taste, 
and lead him back to Euripides and Pindar and Menander, ‘washing the brine 
from the ears with the clear fresh water of reason,’ in Plato’s words].

62The wine (1) seems not (2) to be harming us (3) or getting the best of us.
63[Why is ground that has become dewy unfavourable for hunting so long 

as the cold lasts? . . . A spoor does this when there is warmth to free and release 
it gently] whereas excessive chill freezes the scents and (1) does not allow them 
(2) to flow (3) and affect [i.e. move] our perception.

64[It (our sense of smell) admits what is proper, rejects what is alien] and (1) 
will not let it (2) touch (3) or give pain to the taste, but informs on and 
denounces what is bad before any harm is done.



These instances also suggest that the construction “negated finite verb + 
infinitive + ου δε  + infinitive” is used to link two infinitives denoting con-
cepts or activities which are either both viewed positively or negatively by 
the writer. The same two patterns of the usage of ου δε  are found: Pattern 
#1 where two activities or concepts are viewed positively in and of them-
selves, but where their exercise is prohibited or their existence denied due 
to circumstances or conditions adduced in the context, and Pattern #2 
where two activities or concepts are viewed negatively and where con-
sequently their exercise is prohibited or their existence denied or to be 
avoided. The following survey chart documents the first pattern.

Table 9: Pattern #1 in Extrabiblical Literature

Pattern #1: two activities or concepts are viewed positively in and of themselves, but their 
exercise is prohibited or their existence denied due to circumstances or conditions 
adduced in the context.

 1. LXX: 1 Macc 15:14 εκπορευ εσθαι (leave) εισπορευ εσθαι (enter)
 2. LXX: Sir 18:6 ελαττωσαι (diminish)  προσθειναι (increase)
 3. LXX: Isa 42:24b πορευ εσθαι (walk)  ακου ειν (obey)
 4. LXX: Ezek 44:13 ιερατευ ειν (serve as priest) προσαγειν (come near)
 5. LXX: DanTh 5:8 α ναγνω ναι (read)  γνωρισαι (make known)
 6. Inscr.: Attica δεχεσθαι (receive gifts)  κλυ ειν (heed suppliant)
10. Polyb., Hist. VI.15 χειριζειν (be organized)  συντελειν (be held at all)
12. Polyb., Hist. XXX.24 γινω σκεσθαι (know)  συνορασθαι (see)
13. Polyb., Hist. XXXI.12  βοηθειν (help)  συνεπισχυ ειν (support)
15. D. Hal., Ant. R. 10.12 κοινωνειν (take part in)  παρειναι (be present at)
19. Jos., Ap. 2.6.1–3 διελθειν (discern)  γνω ναι (know)
21. Jos., B. J. 5.199 παρελθειν (enter)  υ περβηναι (pass by)
23. Jos., Ant. VI.20 επιθυμειν (yearn for)  βου λεσθαι (want)*
25. Jos., Ant. VII.127 η ρεμειν (remain quiet)  η συχιαν αγειν (be quiet)
28.Philo, Post. 84.5 α ναπτηναι (fly up)  αφικεσθαι (go beyond)*
29.Plut., Rom. 9.2 α ναμιγνυ ναι (intermarry)  προσδεχεσθαι (receive
   as citizen)
32.Plut., Comp. 4.2 πρα ττειν (do great things)  βοηθειν (help)
33.Plut., Pyrrh. 33.6 α ναλαβειν (take again)  καταθεσθαι (resheathe)
35.Plut., Adul. 64.E φυλα ττειν (guard)  βασταζειν (carry)
36.Plut., Apoll. 115.E  γενεσθαι (obtain)  μετασχειν (have a share)
38.Plut., Act. 269.D διω κειν (follow)  συκοφαντειν
  (approxim.)
40.Plut., Act. 291.B λαβειν (hold office)  μετελθειν (solicit office)
45.Plut., Conv. 706.D προσαγαγειν (bring on stage)  συνοικισαι (marry)
47.Plut., Phys. 918.B ρ ειν (flow)   κινειν (move)

Abbreviation : *=preceding infinitive

 Pattern #1 can be illustrated by the following instances. Polybius 
writes (10.) that victory processions cannot be properly organized or 
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sometimes be held at all unless the senate consents and provides the req-
uisite funds. While “organize” and “hold” are both viewed positively in 
and of themselves by the writer, Polybius indicates that the holding of 
these processions is not possible unless certain conditions are met, the 
senate’s consent and the requisition of appropriate funds. At another 
occasion (13.) Polybius writes that “the senate would not go so far as to 
help or support Lysias after his conduct.” Again, the writer views the two 
activities (here synonyms), “helping” and “supporting,” positively in and of 
themselves, but the help is denied because of Lysias’ unacceptable con-
duct. Josephus writes (23.) that “you ought not to be content to yearn for 
liberty . . . nor merely long to be rid of your masters.” While the writer 
views his readers’ yearning for liberty and their longing to be rid of their 
masters positively in and of themselves, he indicates in the context why 
these longings by themselves are insufficient unless accompanied by 
action and change in behavior.
 The following chart lists the instances of the second pattern:

Table 10: Pattern #2 in Extrabiblical Literature

Pattern #2: two activities or concepts are viewed negatively and consequently their 
exercise is prohibited or to be avoided or their existence is denied.

 7. Inscr.: PZenPestm. ειληθεναι (take away)  εχειν (hold in pretense)
 8. Polyb., Hist. II.56 εκπλη ττειν (thrill)  ζητειν (seek to imagine)
 9. Polyb., Hist. V.10.5 πολεμειν (make war)  συναναιρειν (involve
  guiltless)
11. Polyb., Hist. XXX.5 συνδυαζειν (run in harness)  προκαταλαμβανειν
  (engage)
14. D. Hal., Thuc. 7.13 εγκαταμισγειν (adulterate)  αρμο ττεσθαι (confuse)
16. D. Hal., De Comp. 23 ορασθαι (be viewed)  βεβηκεναι (stand)
17. Diod. Sic., B.H. 3.30 θαυμαζειν (be surprised)  απιστειν (distrust)
18. Diod. Sic., B.H. 3.37 απιστειν (doubt)  υ πολαμβανειν (view as
  fictional)
20. Jos., Ap. 2.212.1 πυρπολειν (burn)  τεμνειν (cut down)
22. Jos., Ant. II.116 δεδιεναι (be alarmed)  λαμβανειν (harbor
  suspicions)
24. Jos., Ant. VI.344 φυγειν (flee) προδουναι (betray)
26. Jos., Ant. XIV.346 απολιπειν (desert)  παρακινδυνευ ειν
  (endanger)*
27. Jos., Ant. XV.165 πολυπραγμονειν (intrigue)  απτεσθαι (start revol.)
30. Plut., Cor. 27.4 κακουργειν (hurt)  λαμβανειν (take from)
31. Plut., Tim. 37.2 θορυβειν (stop)  κωλυ ειν (hinder)
34. Plut., Ages. 32.3 εξαγαγειν (force)  προκαλεσασθαι (tempt)
37. Plut., Apoph. 185.A καθευ δειν (sleep)  ραθυμειν (be idle)
39. Plut., Act. 273.E βαλειν (throw missiles)  τρωσαι (wound)
41. Plut., De E 385.A παραγειν (try to divert)  παραιτεισθαι (be excus.)
42. Plut., Orac. 426.B ποιειν α νεξ. (make unable)  φρουρειν (keep
  imprisoned)
43. Plut., Tran. 474.A εξαθυμειν (be disheartened)  απαγορευ ειν (be
  despondent)
44. Plut., Tran. 475.D εκταπεινουν (debase)  καταβαλλειν (depreciate)
46. Plut., Conv. 711.E αδικειν (harm)  κρατειν (get the best of)*
48. Plut., Brut. 990.A θιγειν (touch) λυπησαι (give pain to)
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Abbreviation: *=preceding infinitive

 A few examples of Pattern #2 will demonstrate instances where two 
activities or concepts are both viewed negatively by the writer and where 
consequently their exercise is prohibited or their existence is denied or to 
be avoided. An inscription (7.) indicates that a judge ordered Antipater 
not “to take the boy from them or to hold him under any pre~tense.” 
Clearly both activities, taking the boy away from them as well as holding 
him under any pretense, are viewed negatively by the judge who con-
sequently denies the exer~cise of these activities. Josephus writes (27.) 
that “Hyrcanus because of his mild character did not choose . . . to 
meddle in state affairs or start a revolution.” “Meddling in state affairs” 
and “starting a revolution” are both viewed negatively by the writer who 
asserts that it was Hyrcanus’ “mild character” that kept him from engaging 
in these undesirable activities. In a writing by Plutarch (46.), the existence 
of two negative effects of wine is denied: “The wine seems not to be 
harming us or getting the best of us.”65

Conclusion

It has been shown that the data from the New Testament and extrabibli-
cal Greek literature equally display a clearly delineated use of ου δε . It was 
found that this conjunction always coordinates activities of the same 
order, i.e. activities that are either both viewed positively or negatively by 
the writer or speaker. The following conclusions and implications for the 
interpretation of 1 Tim 2:12 can be drawn.
 1. Syntactically, there are only two acceptable ways of rendering 1 
Tim 2:12: (a) “I do not permit a woman to teach or to have authority over 
a man,” or (b) “I do not permit a woman to teach error or to domineer 
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65These passages may be categorized as follows: 1. Synonymous Concepts: 

Isa 44:24b (LXX); Ezek 44:13 (LXX); Polybius, Hist. XXXI.12; Dionysius 
Halicarnassensis, Antiqu. Rom. 10.12; Josephus, Apion 2.6.1–3; Ant. II.116; 
VI.20; VII.127; Plutarch, Tim. 37.2; Apoph. 185.A; Orac. 426.B; Tran. 474.A; 
475.D; Conv. 711.E; 2. Conceptual Parallels: Polybius, Hist. II.56; V.10.5; 
XXX.5,24; Dionysius Halicarnassensis, Thuc. 7.13; De Comp. 23; Diod. Sic., 
Bibl. Hist. 3.37; Josephus, Ap. 2.212.1; B.J. 5.199; Ant. VI.344; XIV.346; Philo, 
Post. 84.5; Plutarch, Comp. 4.2; Ages. 32.3; Adul. 64.E; Act. 269.D; De E Apud 
Delph. 385.A; Conv. 706.D; 3. Complementary Concepts: 1 Macc 15.14 (LXX); 
Sir 18.6 (LXX); 4. Sequential Concepts: DanTh 5.8 (LXX); PZenPestm. 21; 
Plutarch, Pyrrh. 33.6; Phys. 918.B; Brut. 990.A; 5. Ascensive Concepts: 
Attica.IG II (2).11589; Polybius, Hist. VI.15; Diodorus Siculus, Bibl. Hist. 3.30; 
Josephus, Ant. XV.165; Plutarch, Rom. 9.2; Apoll. 115.E; Act. 291.B; 6. Specific 
to General or General to Specific: a. Specific to General: Plutarch, Act. 273.B; b. 
General to Specific: Plutarch, Cor. 27.4.



over a man.” In the first instance, both “teaching” and “exercising author-
ity” would be viewed positively in and of themselves, yet for reasons to be 
gleaned from the context the writer does not permit these. In the latter 
case, both “teaching error” and “domineering over a man” would be 
viewed ~negatively by the writer.
 2. Since ου δε  is a coordinating and not a subordinating conjunction, 
it is not permissible to make αυ θεντειν subordinate to διδασκειν so that it 
in effect functions adverbially (“to teach in a domineering way”). Further-
more, while “teaching” and “exercising authority” may be perceived 
jointly in 1 Tim 2:12, these concepts do not blend to the extent that they 
become one concept where the two constituent elements are no longer 
distinguishable.
 3. A distinction should be made between the fact that two activities 
or concepts are viewed positively in and of themselves and that they may 
be prohibited due to circumstances. In 1 Tim 2:12, the phrase “I do not 
permit” has by some been taken to mean that the writer views the two 
activities, διδασκειν and αυ θεντειν, themselves negatively, in the sense of 
“teaching in a domineering way.” However, it remains a legitimate pos-
sibility for a writer to deny someone for certain reasons the exercise of 
activities he otherwise views positively.
 4. 1 Tim 2:12 can legitimately be seen as an example of the first pat-
tern, i.e. the denial of two activities which are viewed positively in and of 
themselves, under contextually adduced circumstances. This is strongly 
suggested by the fact that the term διδασκειν is consistently viewed posi-
tively in the New Testament when used absolutely, i.e. unaccompanied by 
contextual qualifiers.66 In passages such as 1 Tim 4:11; 6:2; and 2 Tim 
2:2, διδασκειν is viewed positively by the writer and linked with activities 
such as encouraging, exhorting, and the passing on of apostolic tradition.67

 5. Since the term διδασκειν is used absolutely in the New Testament 
for an activity that is viewed positively in and of itself and since ου δε  coor-
dinates terms which are either both viewed positively or negatively, 

 SYNTACTICAL BACKGROUND STUDIES 281

—————————————
66Contra Kroegers, I Suffer Not a Woman, 81. See also Payne, “ου δε ,” 

6–8, who argues that teaching is an activity viewed positively in and of itself in the 
New Testament and in Paul’s writings.

67Notably, in instances in the same letter where reference is made to false 
teaching, the term ε τεροδιδασκαλειν is used (cf. 1 Tim 1.3–4; 6.3), while in 
Titus 1.9–14 there is ample contextual indication that false teaching is in view, a 
feature that is absent from the context of 1 Tim 2:12. Contra Kroegers, I Suffer 
Not a Woman, 81.



αυ θεντειν should be seen as denoting an activity that is viewed positively 
in and of itself as well. Thus 1 Tim 2:12 is an instance of the first pattern 
where the exercise of two activities is prohibited or the existence of two 
concepts is denied by the writer due to certain circumstances. Since the 
first part of 1 Tim 2:12 reads “But I do not permit a woman to teach” 
and the coordinating conjunction ου δε  requires the second activity to be 
viewed correspond~ing~ly by the writer, αυ θεντειν should also be 
regarded positively and thus be ren~dered “to have authority” and not 
“to domineer.”
 6. The immediate context of the passage supports the conclusion just 
stated. Framed by the inclusio of η συχια at the beginning of 2:11 and at 
the end of 2:12, there are two corresponding pairs of terms: “learning” in 
2:11 corresponds to “teaching” in 2:12, and “full submission” in 2:11 
relates to “having authority” in 2:12. The author first expresses his desire 
for a woman to learn in full submission. He then registers his prohibition 
of the opposite, a woman’s teaching or being in authority over a man. He 
closes by reiterating his desire for a woman to learn in submission. 
“Learning” and “teaching,” “full submission” and “having authority” are 
contrasted, the former terms in the pair being viewed positively in the 
case of women, the latter ones negatively. Thus syntax and context join in 
suggesting that 1 Tim 2:12 be rendered as “I do not permit a woman to 
teach or to have authority over a man.”
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